HELLENISM IN ANCIENT INDIA

attained its final shape in the 4th century. Various sources
of evidence have been examined in order to fix approxi-
mately the upper chronological limit of the Ramayana, The
history of early Buddhism supplies no decisive information.
In the oldest Buddhist literature, the Pali Tipitaka, there
is no mention at all of the Ramayana. It is true that in a
Jataka, relating to King Dasaratha, there are twelve
verses in which Ratna consoles his brothers on the death
of his father Dasaratha, and that one of these verses ac-
tually occurs in our Ramayana. The fact however, that
there is only one verse in common indicates that some old
story about Rama, other than the Epic itself, is the source
of the Jataka verses; for there is not a word in the whole
Jataka about Ravana and his following, though it is full of
fabulous matter and has much to say about demons and
rakshasas. On the other hand, excepting one evidently inter-
polated passage, there is not the slightest reference to Bud-
dhism in the Ramayana itself. Dr. H. Oldenberg has shown
(Guru-pujakaumudi, p. 9 ff) that the metre of the Rama-
yana represents ajater stage of development than that of
the Pali poetry of Buddhism, This evidence would place the
composition of the original epic, appreciably later than the
rise of Buddhism, c. 500 B. C On the contrary, Dr. H.- Jacobi
of Bonn adduces some arguments based upon the political
conditions appearing in the epic to show that it is anterior to
the rise of Buddhism. In the first place, he notes that
the city of Pataliputra (now Patna), which had become the
capital of India by 300 B. C., is not mentioned at all, though
Rama is described [as passing by its 4very site and Valmiki
makes frequent allusions to the foundation of various actual
cities in cast India to show how far the fame of the Rama-
yana had spread beyond Kosala, the country of its origin;
he would certainly have mentioned it, had it existed.
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